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Gift Under the Southern Cross: 
Mixed-Religion Marriages as Opportunity for the Church 

Ray Temmerman, STM 
 
Forward 

There are several people to whom I owe a debt of gratitude in the production of this paper. 
Among these is Dr Peter Kaldor, who pointed me to staff at the National Church Life 
Survey,1 a church life research organization of which he was the founding Executive 
Director.  There, Ruth Powell and Sam Sterling recommended I contact the National Centre 
for Pastoral Research2 of the Australian Catholic Bishops Conference.  In response to my 
query, its Director, Dr Trudy Dantis kindly sent me links to the documentation they have 
produced, based on the 2016 census survey conducted by the Australian Bureau of Statistics.  
That has proved invaluable in this work, providing a baseline and context in which to explore 
Mixed-Religion households in Australia, as well as what contributions such marriages may 
make to and within the Church in Australia. 
Beyond these, I am indebted to the bishops and staff of a good number of the Catholic 
dioceses of Australia, for their support through provision of diocesan statistics for 2016.  
Without that support, none of this research would have been possible, nor could any 
recommendations be made. 

Thesis: 
In this paper, I will argue that Mixed-Religion marriages are a gift from God for the healing 
of ecclesial disunity. 
I will begin by showing that the number of Mixed-Religion marriages which the Catholic 
Church in Australia has in its diocesan records can reasonably be considered as significantly 
smaller than the number of such marriages as self-identified in secular data.  I will present 
arguments as to why this is so. 
Using anecdotal information, diocesan data and information on the Holy See’s approach to 
data gathered on the subject, I will demonstrate that the image the Church holds, in practice, 
of such marriages is not only inadequate and inappropriate, but systemically so. 
I will then argue, from Catholic teaching at various levels, as well as the experience of 
couples in Mixed-Religion marriages, that the time has come to begin changing the way we 
look at this reality, moving from that of problem (or the need for ‘conversion’) to that of 
gifted opportunity. 
I will further argue that, while clergy can and should invite and encourage the work, the way 
forward lies with the laity.  
Finally, I will make recommendations that I believe may help the Catholic Church move 
forward in ecumenical endeavours, encourage a different mindset, then draw out and nurture 
the gift being revealed for the good of the whole people of God on the path to restoring the 
fullness of Christian unity. 
 

 

 
1 https://www.ncls.org.au 
2 https://ncpr.catholic.org.au 
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Definitions: 
Mixed-Religion marriages are understood as a marriage between a Catholic and a baptized 
person of another Christian tradition. 
Disparity-of-Cult marriages are those between a Catholic and a non-baptized person.  That 
person could be a dee[;u faithful Buddhist, Jew, Muslim, etc., or of no faith at all, perhaps 
even atheist or agnostic. 

Data: 
We have data from two sources.  One source is from the Australian Bureau of Statistics 
(ABS) via the work done by the National Centre for Pastoral Research (NCPR).  That data 
will hereafter be referred to as ABS/NCPR.  The second source is the very welcome response 
by 13 Australian dioceses to a request extended to all dioceses for data on marriages recorded 
in their dioceses.   

From these sources, several facts can be extrapolated. 
ABS/NCPR 

The ABS/NCPR facts are straightforward, and easy to state. 
In 2016 there were 23,387,711 people in Australia, of which 5,289,222, or 22.6%, were 
Catholic.i 
Of these Catholics, 2,274,768, or 43% were in a relationship, be it marital (1,919,804 or 
36.3% of all Catholics) or de facto (354,964 or 6.7% of all Catholics).ii, iii 
Of the marital relationships, there were 592,362 between two Catholics (accounting for 
1,184,724 Catholics), 466,174 involving a Catholic with a Christian of another tradition 
(Mixed-Religion) and 268,906 involving a Catholic married to a non-baptized person 
(Disparity of Cult).  This means that of 1,919,804 Catholics involved in a marital relationship 
in 2016, 24.3% are Catholics in relationship with a baptized person of another Christian 
tradition. 
Of the de facto relationships, there were 80,444 between two Catholics (accounting for 
160,888 Catholics), 91,468 involving a Catholic with a Christian of another tradition, and 
102,608 involving a Catholic with a non-baptized person.  Of 354,964 Catholics involved in a 
de facto relationship in 2016, 25.8% are Catholics in relationship with a baptized person of 
another Christian tradition. 
Taken together, there are 557,642 Catholics living in relationship with a person of another 
Christian tradition.  This is 24.5% of all Catholics in a relationship, and 10.5% of all 
Catholics in Australia.iv  This bears repeating: approximately ¼ of all Catholics in 
relationship are in relationship with a Christian of another tradition. 
Of all households where a couple is recorded as being married, 44.6%, 35.1%, and 20.3% fall 
into three categories, being Catholic-Catholic, Mixed-Religion, and Disparity of Cult 
respectively. The percentages are almost reversed in De facto relationships, at 29.3%, 33.3% 
and 37.4% respectively. 
As we can see, where Catholic-Catholic relationships are concerned, the percentage of 
Marital relationships is significantly higher than that of De facto relationships (44.6% vs 
29.3%), while in Disparity-of-Cult relationships, the percentage of De facto relationships is 
significantly higher than is Marital relationships (37.4% vs 20.3%).  The percentage of 
Mixed-Religion relationships remains almost even in both, with Marital being very slightly 
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higher (35.1% Marital, 33.3% De facto).  Precise conclusions to be drawn from this are 
somewhat open to question; is it relationship or faith which takes precedence? 

Diocesan Statistics 
There are 28 Catholic dioceses in Australia.  Letters were sent to each, outlining the research 
being carried out, and the data requested.  The letter indicated the research was an extension 
of that already carried out in Canada, and provided a link to that research published on the 
website of the Interchurch Families International Network.3  The data request was for the 
number of marriages in 2016 recorded in each diocese for the following categories: 
Marriages between two Catholics; Marriages between a Catholic and a person of another 
Christian tradition (Mixed-Religion); and Marriages between a Catholic and a non-baptized 
person (Disparity of Cult). 
13 of the 28, or 46.4% of all dioceses, responded with data.  Those 13 dioceses represent 
51.3% of all Catholics in Australia. 
Considering Catholics as a percentage of the population, the distribution of reporting vs non-
reporting dioceses is fairly even.  The only notable situation is that no diocese where 
Catholics constitute 25% or more of the population provided any response.  This is not meant 
to be a value judgement, merely a statement of fact.4 
Of the 13 dioceses that responded, 8 (61.5%) provided a response which differentiated 
between ‘Mixed-Religion’ and ‘Disparity of Cult’ marriages.  One of these 8 indicated that 
while data could be provided giving the number of ‘Mixed-Religion’ marriages, the diocese 
(as distinct from the parish) did not have data on ‘Disparity of Cult’ marriages.5  Five (38.5% 
of all respondents) provided a response which did not differentiate, grouping together both 
Mixed-Religion and Disparity-of-Cult. 
Of the responding dioceses, 51.2% of marriages were between two Catholics; 8.7% were 
specified as being between a Catholic and a baptized person of another Christian tradition, 
while 9.5% were specified as being between a Catholic and a non-baptized person.  In a 
further 30.6% of cases, i.e. the majority of cases that were not Catholic-Catholic marriages, it 
was unknown at diocesan levels under which of the latter two categories the marriage fell.v,6 

Comparing the data 
We have already seen that, according to overall ABS/NCPR data, 44.6%, 35.1%, and 20.3% 
of marriages fall into the three categories, Catholic-Catholic, Mixed-Religion, and Disparity 
of Cult respectively.  If we look at the same data, taking only that for the responding 
dioceses, we see 42.7%, 37.3% and 20.6% fall into the same three categories.  It’s somewhat 
of a variation, but insufficient to call into question the overall data. 
We have also seen that the data as reported from the responding Catholic dioceses presents a 
seemingly very different picture, namely 51.2% of marriages between two Catholics; 8.7% 
being Mixed-Religion, 9.5% being Disparity-of-Cult, and 30.6% undifferentiated.  How 
might we explain the difference, and does that difference call into question either dataset? 

 
3 Ray Temmerman, A Gift Unopened: A statistical analysis of Mixed-Religion marriages in Canada, 17 July 
2019, http://interchurchfamilies.org/articles/A_Gift_Unopened.pdf 
4 Note:  Any judgment would require more information, and is in any case beyond the scope of this research. 
5 Note: A spokesperson for the diocese indicated the diocese did not keep records at the diocesan level of how 
many ‘Disparity of Cult’ marriages had taken place.  There may have been some, or there may have been none.  
Short of obtaining that information from each parish, it is impossible to know. 
6 As the Dicastery does not request differentiated data, it is a diocese-by-diocese decision as to whether to gather 
the data from the parishes in differentiated format. 
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We must bear in mind that the ABS/NCPR data covers all marital relationships (as well as de 
facto, but those will be referred to separately) in existence at the time of the census.  These 
can vary from those perhaps just a few days old to those which have existed for decades.  The 
dioceses were asked for data on marriages which took place in 2016 only.  Therefore, the raw 
diocesan numbers must be expected to be substantially lower.   
Can that account for the seemingly significant difference in percentages?  If we were able to 
include data from all dioceses for the same year, would the overall percentages come closer 
to that of the ABS/NCPR data? 
We can readily see that individual dioceses vary considerably.vi  At one end, Port Pirie 
diocese shows 22.2% of all marriages being between two Catholics, while the ABS/NCPR 
data shows 35.6% of all households in the same category.  On the other end is Lismore, 
where the situation is reversed, with 56.1% of all marriages being between two Catholics, 
while the ABS/NCPR data shows 33.9% of households having a Catholic-Catholic marriage. 
Without a full accounting from all dioceses, it is impossible to say what overall percentages 
would be, however the fact that the responding dioceses account for more than 50% of all 
Catholics indicates that a significant change in overall percentages would require substantial 
change, and in the same direction, in virtually all of the non-responding dioceses.  That this 
would happen is unlikely. 

How, then, are we to explain the difference? 
Proof vs reasonability 
The ABS/NCPR data for 2016 shows far more Mixed-Religion households as a percentage of 
overall marriages than are recorded in diocesan registers as having taken place in the same 
year.  There are several reasons why this is the case. 
First is the fact that while the ABS/NCPR data is clearly delineated between the three 
categories, the diocesan data is not: some dioceses record the data in three distinct categories, 
while about 2/3 of the dioceses amalgamate the Mixed-Religion and Disparity-of-Cult 
marriages into one catch-all category.  This makes an exact comparison impossible. 
At most, we could ‘guesstimate’ the outcome if the catch-all category were divided according 
to the ratio presented in the ABS/NCPR data.  Doing thisnusing the overall average of 
responding dioceses as our base, would bring us closer to ABS/NCPR data, though still not 
equivalent.  There are solid reasons why the difference remains. 
Historical realities 
First, in the 1917 Code of Canon Law, marriages between a Catholic and a person of another 
Christian tradition were explicitly forbidden.  They happened, of course, but the moral and 
cultural implications that flowed from them, were always present, always serving as a 
deterrent.  Each of us may well know Catholics who ended up, of their own volition or 
because of familial or ecclesial pressure, not marrying or at least not marrying the person 
they had originally fallen in love with, because that person was not Catholic.  It was only in 
1970 that such marriages were explicitly and significantly recognized, in Pope Paul VI’s 
Matrimonia Mixta – though the law did not officially reflect that theology until the new Code 
of Canon Law was introduced in 1983. 
Familial and ecclesial pressures have often continued since then, with an expectation that 
such a marriage will not take place, or that the Christian of another tradition will become 
Catholic. 
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It must be recognized that such pressures have not come only from the Catholic Church.  In 
the USA, for example, different Lutheran communions see each other as not being in 
communion, and strongly discourage marriages between people from the ‘other’ communion.  
The same happens in Canada between some of the differing Mennonite traditions.  In short, 
no ecclesial tradition has a monopoly on shunning those of other ecclesial traditions. 
This has not, of itself, stopped Catholics (or indeed others) from marrying across Christian-
tradition lines.  In some cases, the Catholic has obtained the appropriate dispensation, the 
marriage has taken place in the Catholic parish, and the marriage has been appropriately 
recorded.  In other cases, the Catholic having obtained the appropriate dispensations, the 
marriage has taken place in the spouse’s church, and the certificate of marriage has been sent 
back to and recorded in the Catholic parish.  In both cases, an accurate record exists within 
the Catholic parish - even if that has not filtered up, in delineated fashion, to diocesan 
records. 
In some cases, however, the Catholic has obtained the necessary dispensations, and married 
in the spouse’s church – with that marriage record never being sent back to the Catholic 
parish.  In other cases, marriages have taken place in other churches, without any 
dispensation first being obtained, no record returned to the Catholic parish.  Finally, there are 
those who, while continuing to see themselves as Catholic, go through a civil ceremony only.  
In all those cases, the marriage took place, and is recorded in secular data, but it is not entered 
into Catholic Church records. 
While the Catholic Church records only those marriages validly entered into, with 
appropriate dispensations if needed, and the marriage recorded in the Catholic parish, the 
ABS/NCPR data makes no distinction between the forms of marriage; the only consideration 
being that the spouses have indicated their marital status and religious affiliation. 
For these and other reasons, it is reasonable to assume that there are many more marriages 
between Catholics and those of other Christian traditions than are evident from Catholic 
registry entries.  It is also reasonable to assume that we can expect, in diocesan data, a larger 
percentage of Catholic-Catholic marriages, and a smaller percentage of Catholic-Other 
marriages, than are recorded in ABS/NCPR data.   
The accurate recording of Catholic-Catholic marriages is welcome; the lack of delineated 
recording of marriages between Mixed-Religion and Disparity-of-Cult categories is 
troubling, ecclesiologically, theologically and pastorally. 
Before we look at the reasons for these troubles, however, it is worth looking at the 
significant signs of hope which we see in the data, signs which the Church could take up, 
explore, develop, for the good of the families and of the whole Church. 
Signs of Hope 

There are two immediate signs of hope where Mixed-Religion families are concerned.   
The first is the significant extent of episcopal support for the research, with 46.4% of 
dioceses responding, representing 51.3% of all Catholics in Australia.  The generosity of 
these dioceses in providing their data, and their willingness to explore the issue which their 
response indicates, is to be celebrated. 
The second is the very large cohort of people who, despite downward trends in ecclesial 
participation, still have sufficient connection with the Catholic community that they self-
identify as Catholics on Australian Bureau of Statistics census forms.  This is broken into two 
groups.  The first is those who are in marital relationships, where marriage is still seen as an 
important element of familial life.  The second is that of de facto relationships, where 
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marriage is not seen as being of the same level of importance, yet the people in these 
relationships continue to recognize themselves as in some way affiliated with, and in some 
sense part of, the ecclesial community – even if they may not actively participate in its life.  
People who do not exercise ecclesial participation present a challenge to the Church, to be 
sure, however such a continued connection is to be celebrated, ways found to connect with 
these people so they can be nurtured in their faith, for their good and the good of the whole 
Church. 
What we do with those realities depends very much on how we look at them, and what we 
see when we look. 
Looking and Seeing 
It can be said that if we change the way we look at things, what we see changes.  (Quantum 
physicists indicate that even reality itself may change by the very act of observation.  I am 
not a quantum physicist, and so will leave that discussion and debate to them.)  Allow me to 
provide some examples of how a change in seeing (and talking) can change what we see. 
We can trace the trajectory of an arrow, determine its angle of travel.  But the trajectory is not 
the arrow.  The arrow itself is in the air, but seeing it does not give us the trajectory, unless 
we can compare places along its path.  Without that comparison, we can know only which 
way the arrow is pointed, whether the point is to the left or right, up or down, etc.  We cannot 
know if it is in upward motion or downward, or if its movement is from left to right or vice 
versa.  In a sense, if we look at the trajectory, we do not see the arrow.  And if we look at the 
arrow, we do not see the trajectory. 
The great Canadian hockey player, Wayne Gretzky, was once described as “small but agile”.  
He was both, but his agility became the focus of much of the way people saw him.  Had he 
been described as “agile but small”, would we have looked on him in the same way?  Would 
we have so readily seen his agility, or would we have found ourselves focusing on his size, 
and passed him by? 
It has been said that men and women are “equal, but different”.  When stated this way, the 
focus falls on the difference between men and women.  If we were to speak of men and 
women as “different, but equal”, would we find ourselves focusing as readily on the 
differences? Or would we more easily see the equality? 
I present these examples as a preparation for an item of greater relevance to this discussion.  
The Second Vatican Council, in its statement Unitatis Redintegratio, indicated that all “who 
believe in Christ and have been truly baptized are in communion with the Catholic Church 
even though this communion is imperfect.”7  These two aspects of communion have at times 
been spoken of as “real, yet imperfect”, a phrase taken up in various forms in various places.8  
This phraseology connotes a particular understanding of the reality of ecclesial unity, with 
the emphasis falling on imperfection.   

 
7 Unitatis Redintegratio, (Rome: Libreria Editrice Vaticana, 1964), 3. 
8 The gift of Authority (Rome: Libreria Editrice Vaticana, 1998), 6. Also Tod Brown, Full Communion: The 
Catholic Understanding, http://www.tomryancsp.org/full.htm, accessed 14 Dec 2018. Also John Paul II, John 
Paul II on Imperfect Communion with Other Christian Communities, 
https://berkleycenter.georgetown.edu/quotes/john-paul-ii-on-imperfect-communion-with-other-christian-
communities, accessed 14 Dec 2018. Also Real Yet Imperfect, a publication of the Diocese of Maitland, 
Australia, 2001. 
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If we were to speak of that unity as “Imperfect, Yet Real”, would we so readily focus on the 
imperfections, see them as obstacles?  Or would we more readily see the reality, work on 
that, enabling and nurturing that reality to grow until the imperfections are overcome, healed?   
“Marks on paper have to be turned into living sounds.”9  Words on paper are symbols.  It is 
what we do with those symbols, the stories we understand and tell of them, that makes the 
difference in what those symbols carry.  What happens in you, psychologically and even 
physically, as you entertain the differences in the placement of the exact same words 
mentioned above?  Is it possible that, by changing the way we look at things, what we see 
might also change? 
If (and, I believe, when) the day comes that we speak instead of “imperfect, yet real” 
communion, we will have reached a new stage in realizing the unity which joins estranged 
communities.  I would argue that while the words will be exactly the same, the changed order 
will connote a new emphasis, and a new understanding. 
The language we use relays the stories we tell, and impacts, even helps determine, what we 
see. 
‘Catholic’ and ‘Other’ 
Several indicators demonstrate that we Catholics do not delineate between Christians of other 
traditions, and people of other faiths or indeed of no faith at all.  These indicators run the full 
spectrum of the Church, from the local parish to the Holy See. 
A concrete example is the use of the Rite of Christian Initiation of Adults (RCIA).  In North 
America, a common practice, when parishes are considering the reality of Mixed-Religion 
marriages in their midst, is to ‘run an RCIA’.  That this approach may be somewhat similar in 
Australia is illustrated through my experience at the end of Mass in a Sydney suburb not long 
(May 2021) .  A parishioner announced that the parish would be offering the RCIA program.  
The invitation extended was for ‘anyone who was interested in becoming Catholic’, and 
specifically mentioned people of other Christian traditions. 
The Rite of Christian Initiation of Adults is, as the title clearly indicates, a rite of initiation 
into the Christian community, not a rite or order of reception into the Catholic Church.  Yet it 
is clear, from its application in numerous parishes, that awareness of this substantive 
difference is almost nonexistent.  In too many cases, all who are not Catholic are considered 
as being in need of initiation into Christ.  This is so whether they are people of no faith; 
people of a different faith (devout or otherwise); Christians of other traditions who may be as 
poorly catechized, and as lacking in devotion, as many who call themselves, indeed are 
recognized de facto by the Church as, Catholics; or Christians of other traditions who are 
well catechized and deeply devout followers of Jesus the Christ.  In practice, no 
differentiation appears to exist; one is either Catholic or one is ‘other’. 
I suggest that, where the work of inviting the person who is not Catholic in a Mixed-Religion 
family to become a member of the Catholic community is concerned, the words of Fr John 
Coventry SJ are worth hearing: 

I would say to the Catholic, forget about your partner becoming a Catholic; if your 
husband or wife ever does that, it will be because through you they will have found in 

 
9 Thomas O’Loughlin, “The Ministry of Lector: a service in and for the community” in La Croix International, 
30 June 2021, https://international.la-croix.com/news/religion/the-ministry-of-lector-a-service-in-and-for-the-
community/14563 accessed 1 July 2021. 
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the Catholic Church what they need. Here is your chance to help your partner to be a 
better Anglican or Protestant, and for him or her to make you a better Catholic.10 
 

31% of responding dioceses in Australia, and 20% in Canada, do not record any 
differentiation between Mixed-Religion and Disparity-of-Cult marriages.  This is not an 
indicator that there is no awareness of the difference.  Doubtless if one were to ask any 
member of diocesan staff or clergy, what difference there is, if any, between the two marital 
realities, a clear and concise answer would be given.   
After all,  

Neither in doctrine nor in law does the Church place on the same level a marriage 
between a Catholic and a baptized nonCatholic, and one between a Catholic and an 
unbaptized person; for, as the Second Vatican Council declared, those who, though 
they are not Catholics, “believe in Christ and have been properly baptized are brought 
into a certain, though imperfect, communion with the Catholic Church”.11  

And yet, when it comes to recording the information at diocesan levels, the de facto response 
is to record the marriage as though there is no differentiation between Mixed-Religion and 
Disparity-of-Cult marriages. 
At the level of the Holy See, the same holds true.  A letter to the Papal Nuncio in Canberra, 
on the data the Holy See collects each year, brought this helpful clarifying response: “The 
data on marriages contracted during the year requested by the Holy See is divided into two: 
(a) Marriages between Catholics (b) Between catholic and a non-Catholics.” (sic)12 
I am not suggesting this lack of differentiation is deliberate, much less malicious.  It is, 
however, real.  It is also systemic, ‘baked in’ to all levels of the Church.  We have become so 
used to not differentiating that, I suggest, we no longer provide appropriately differentiated 
pastoral care – and are unaware of that fact.  I would argue that the loss, to persons and to the 
Church, is real, and significant. 
Let us turn now to another example, one with which we think we are completely familiar – 
yet may not be. 

Separated?  Or Estranged? 
When we look at the divided Church, what do we see?   
In the English translation of the Vatican II document Unitatis Redintegratio, we see the term 
“separated brethren” used 18 times.  It seems straightforward enough.  Yet is that term 
accurate?   
According to G.H. Tavard, one of the drafters of the document, Cardinal Baggio, a noted 
Latin scholar, requested that the term seijuncti be used instead of separati. Separati, he 
argued, “would imply that there are and can be no relationships between the two 
sides; seijuncti, on the contrary, would assert that something has been cut between them, yet 
that separation is not complete and need not be definitive.”13  Tavard suggests a more 
appropriate terminology would be to speak of estranged brothers rather than separated. The 

 
10 John Coventry SJ, “Getting Married”, a resource of the Association of Interchurch Families, England, 
http://interchurchfamilies.org/resource/marriage/getting_married.pdf, accessed 24 June 2021. 
11 Paul VI, Matrimonia Mixta (Rome: Libreria Editrice Vaticana, 1970). 
12 Private email from the office of the Papal Nuncio, Canberra, ACT, Australia, 2 June 2021. 
13 G.H. Tavard, ‘Reassessing the Reformation’ in One in Christ, 19 (1983), pp. 360-361. 
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nuance does not come through well, if at all, in the English translation, yet the nuance 
indicates something of real importance. 
The document does indeed speak of separation (4 times) but it does so in regards to churches 
and ecclesial communities, not people.  Even here it is somewhat ambivalent, as it also 
speaks once of the Communion as being seiunctae (Article 3). 
What would happen if, instead of speaking of our brothers and sisters of other Christian 
traditions as separated parts, needing to be reattached to the torso (which we understand as 
ourselves), we spoke instead of “us” and “them” as estranged from each other, yet still part 
of the same body?  Would the story our words would tell change what we see? 
I suggest it would. And this opens the door to new possibilities. 

Challenges and Opportunities 
The data presents two significant challenges to the Church.  The 2016 figures extrapolated 
from ABS/NCPR data show 1,327,442 households headed by married couples in which at 
least one spouse is Catholic, with 35.1% of those being Mixed-Religion. This is a large 
cohort.  While the people who comprise this large cohort have enough of a connection with 
their faith tradition to cause them to self-identify in the ABS/NCPR research, Catholic 
dioceses don’t know who or where the marriages are which fall outside the Catholic-Catholic 
category. 
(A further 274,520 households are headed by couples, at least one of which is Catholic, in a 
de facto relationship, with 33.3% of them being Mixed-Religion. These latter in particular are 
unlikely to be known within Catholic clergy circles.  Yet they, too, had enough of a sense of 
faith connection that they self-identified by that faith or tradition.) 
From the evidence available, then, we can safely conclude that a significant proportion of 
marriages in which at least one spouse is Catholic do not take place within the Catholic 
Church.  Whether they take place in other Christian churches, with the record of marriage not 
sent back to the Catholic parish, or in the context of another faith, or in a secular context, we 
do not know. 
On the one hand, this is a great sadness, as these couples are unable to avail themselves of the 
full graces that come with the sacramental life and liturgy of the Church.  Both they and the 
Church are the poorer for it. 
On the other hand, they represent a very large cohort who may at some point be invited to 
reflect on their marriages within a spiritual and ecclesial perspective, and discover therein not 
only riches for their own marriage, but also the part they and their faith may play in the 
healing of ecclesial disunity. 

The presence of gift 
As Pope John Paul II said in speaking to interchurch families in York, UK, in 1982, “You 
live in your marriage the hopes and difficulties of the path to Christian unity.”14  He also 
spoke of them as being “a specific revelation and realisation of ecclesial communion”.15  If 
what Mixed-Religion families is to be a “revelation and realisation of ecclesial communion”, 

 
14 John Paul II, The Pope in Britain: Collected Homilies and Speeches (Slough: St Paul, 1982), 30.  
15 John Paul II, Familiaris Consortio (Rome: Libreria Editrice Vaticana, 1981), 21, 
http://www.vatican.va/content/john-paul-ii/en/apost_exhortations/documents/hf_jp-
ii_exh_19811122_familiaris-consortio.html, accessed 12 Jan 2021. 
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they must be allowed, even encouraged, to live out those hopes and difficulties, so they can 
do the work of revealing and realising. 
In this, we find what Cardinal Walter Kasper calls an “ecumenism of life”.16  Kasper says  

Mixed marriage families are an ever present reality in many parts of the world. While 
not turning a blind eye to the challenges faced by mixed marriage couples, the 
Catholic Church looks to them also in terms of their intrinsic value and invites 
reflection on the contributions they can make to their respective communities, as they 
live out their Christian discipleship faithfully and creatively.  Mixed marriage families 
have indeed something to offer in terms of an ecumenical exchange of gifts.17 

That “something to offer” is bound up in the gift of faith which each has received and 
nurtured within their respective tradition, a “pearl of great price” (cf Mt. 13:45-46), as it 
were.   And it may be present in several ways.  Some Mixed-Religion couples may choose to 
worship together, and raise their children, as much as possible in both their churches (a group 
who refer to themselves as interchurch families).   
In such a case, the gift of unity may be quite recognizable (even if not necessarily 
understood), because it is evident that the spouses take the sharing of their respective gifts so 
seriously that they put great effort into worshipping together and supporting each other in 
both their churches.  The words of Melanie Finch, who with her husband Richard lives an 
interchurch marriage, are very relevant: 

We have been “rural” Christians for most of our married life.  English village life has 
many joys, but also frustrations; for us, not least those caused by our continuing 
allegiance to two churches, often geographically far apart.  Life in an interchurch 
family is never going to be “tidy”.  We have found that it needs evaluating regularly, 
and above all to be rooted in family prayer and discussion at all stages.18 

That gift may be expressed in different ways, as suggested by Fr René Beaupère and Pastor 
Jacques Maury: 

Some interchurch families are already “islands of reconciliation” and are developing 
the potential contained in the mutual recognition of the reality of the one baptism. 
This is a significant and hopeful reality; the churches should become more aware of it 
and draw out the consequences for themselves.19 

These interchurch families see themselves as gift to the churches and the Church for ecclesial 
healing.  That sense of self is well expressed in the Introduction to the Rome document, 
produced by the 11th international conference of interchurch families, held in Rome in 2003. 

We	believe	that,	as	interchurch	families,	we	have	a	significant	and	unique	contribution	
to	make	to	our	churches’	growth	in	visible	Christian	unity.	Many	people	in	our	churches	
have	told	us	that	we	are	pioneers.	As	two	baptised	Christians	who	are	members	of	two	
different,	and	as	yet	separated	Christian	traditions,	we	have	come	together	in	the	

 
16 In his 2003 report to the Pontifical Council for Promoting Christian Unity (PCPCU) Plenary, Cardinal Kasper 
spoke of reaching “an intermediate phase of good relations and ecclesial communio that is much deeper if not 
yet complete. We are now dealing with an ecumenism of life; it is a matter of giving shape to this intermediate 
situation and imbuing it with life." (Walter Kasper, PCPCU Information Service 1-2, 2004) 29. 
17 Ruth Reardon, “Spiritual Ecumenism: a vademecum from Cardinal Kasper” in Interchurch Families 
International Reflections, 2007, http://www.interchurchfamilies.org/ifir/2007/ifir06-200704kasper.pdf, accessed 
12 Jan 2021. 
18 Melanie Finch, “An interchurch family in the country”, in the Journal of the Association of Interchurch 
Families, Vol 4 No 1, 1996, p2, http://interchurchfamilies.org/journal/pdf/1994V02N01January.pdf#page=4. 
19 Fr René Beaupère and Pastor Jacques Maury, "Appel A Nos Eglises” in the Journal of the Association of 
Interchurch Families, Vol 2 No 1, 1994, p11, 
http://interchurchfamilies.org/journal/pdf/1996V04N01January.pdf#page=11. 
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covenant	of	marriage	to	form	one	Christian	family.	As	we	grow	into	that	unity,	we	begin	
and	continue	to	share	in	the	life	and	worship	of	each	other’s	church	communities.	We	
develop	a	love	and	understanding	not	only	of	one	another,	but	also	of	the	churches	that	
have	given	each	of	us	our	religious	and	spiritual	identity.	In	this	way	interchurch	
families	can	become	both	a	sign	of	unity	and	a	means	to	grow	towards	unity.	We	believe	
that	interchurch	families	can	form	a	connective	tissue	helping	in	a	small	way	to	bring	
our	churches	together	in	the	one	Body	of	Christ.20	 

Archbishop John Bathersby of Brisbane, in a letter to the International Conference of 
Interchurch Families held in Newcastle NSW, 2005, recognized that gift: 

Interchurch families live on the cutting edge of our Christian search for that unity 
prayed for by Christ. You are a sign to the world of what can be achieved in the love 
of Christ, despite the differences that exist. There is a heroism in your faith and love 
that inspires those of us privileged to witness it as fellow members of the body of 
Christ.21 

In some cases, the spouses may both worship, but separately in their respective churches.  
They still live the unity within their domestic church, but the gift is not given full public 
expression, and hence more difficult to recognize. 
In still other cases, one or both spouses may seldom or never worship in the ecclesial 
community.  In this case, the gift lived within their marriage is given little or no external 
expression, and is highly unlikely to be recognized.  The couple, and their churches, are the 
poorer for it. 
We must remember, however, that lack of recognition, and even lack of expression, does not 
constitute lack of presence of the gift.  Even if dormant, it is still there, given by God in 
baptism and marriage, ready to be recognized, drawn out, nurtured, bear fruit for the good of 
the domestic church, their churches, the Church, and the world.  It is to this task of educing 
the gift that we will now turn. 

Educing the gift 
To educate is to educe, to draw out, more than to put in.  This involves the capacity to ask 
questions, rather than to provide answers.  It also involves the capacity to trust that the people 
asked the questions will have within themselves the ability to explore and deal with their 
answers. 
Pope Francis, speaking to participants in a course on the marriage process, encouraged them 
to “…ensure that your faithful see you, not so much as experts of bureaucratic procedures or 
legal norms, but rather, as brothers ready to be understanding listeners.”22 
This work of educing should be done in conjunction with those of other Christian traditions, 
as Unitatis Redintegratio states:  

It is the urgent wish of this Holy Council that the measures undertaken by the sons of 
the Catholic Church should develop in conjunction with those of our separated 

 
20 “Interchurch Families and Christian Unity: Rome 2003”, a statement formally adopted by the 2nd World 
Gathering of Interchurch Families, held at Mondo Migliore near Rome, 24-28 July 2003, p1, 
http://interchurchfamilies.org/confer/rome2003/documents/roma2003_en.pdf 
21 “Letter from Archbishop John Bathersby” to the International Conference of Interchurch Families, Newcastle, 
NSW, Australia, 2005, http://interchurchfamilies.org/index.php/conferences/international/139-australia-
2005/399-letter-from-archbishop-john-bathersby.html. 
22 Francis, Address of his holiness Pope Francis to participants in the course on the marriage process, 25 
February 2017, available at 
https://www.vatican.va/content/francesco/en/speeches/2017/february/documents/papa-
francesco_20170225_corso-processo-matrimoniale.html, accessed 18 June 2021. 
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brethren so that no obstacle be put in the ways of divine Providence and no 
preconceived judgments impair the future inspirations of the Holy Spirit.23 

Several other statements from the same conciliar document are relevant here.  To begin, we 
are reminded that “…anything wrought by the grace of the Holy Spirit in the hearts of our 
separated brethren can be a help to our own edification.”24  “We must get to know the 
outlook of our separated brethren.”25  Also, we are reminded to join in prayer together, for 
“[s]uch prayers in common are certainly an effective means of obtaining the grace of unity, 
and they are a true expression of the ties which still bind Catholics to their separated 
brethren.”26  Note that this last statement does not speak of the ties that bind our separated 
brethren to us, but rather that bind us to our separated brethren.  Note, too, that in each case, 
the Latin word used is seiuncti, not separati. 
How might we go about this? 

Reaching the gift 
It is evident that the Catholic Church in both Canada and Australia, as institution, has little 
connection to many of the marriages taking place in which only one spouse is Catholic.  
Therefore, any program inviting such couples to tell their story, be listened to, and nurtured 
in the realization of their gift of unity cannot be focused on the institutional Church.  The 
Church can, however, play a vital role in the work, in several ways, the first of which is 
completely practical. 
It can begin to recognize and record marriages in a way which indicates their diversity, i.e. 
Catholic with Catholic, Catholic with baptized Christian, Catholic with a non-baptized child 
of God.  Without that differentiation, it is and will be impossible to establish different 
pastoral processes appropriate to the reality of the couple. 
Then, aware of its incapacity at this stage, due to the sinful estrangement that has occurred 
within the Body of Christ, to welcome all Christians to the Eucharist, it can explicitly 
recognize “the real pain, the profound embarrassment, the wrenching experience of 
exclusion” this estrangement may inflict on Mixed-Religion families in its midst, especially 
at events such as baptisms, first communions, marriages, and funerals.27  Such a recognition 
of inflicted pain can serve as a soothing balm on the journey to the healing of estrangement.  
As an example of this, “[t]he website of the Archdiocese of Brisbane … urges parishes to ‘be 
welcoming, inclusive communities to which people are drawn and have a strong sense of 
belonging’.”28 
It can also recognize its incapacity to meet the need of these couples directly, since so many 
Mixed-Religion couples are unknown to Catholic clergy, and hence beyond the capacity of 
Catholic clergy to reach out to them.  This does not mean that such couples should be beyond 

 
23 Unitatis Redintegratio, (Rome: Libreria Editrice Vaticana, 1964), No. 24 
24 Unitatis Redintegratio, No. 4 
25 Unitatis Redintegratio, No. 9 
26 Unitatis Redintegratio, No. 8 
27 Cf Susan K. Wood, "We've lost the ecclesial meaning of the Eucharist." in Compass: A Jesuit Journal, Mar.-
Apr. 1997, p. 30. Canadian Periodicals Index Quarterly, hereinafter referred to as “Wood”.  
go.galegroup.com/ps/i.do?p=CPI&sw=w&u=winn62981&v=2.1&id=GALE%7CA30523199&it=r. Accessed 5 
July 2017. 
28 What Makes People Feel They Belong? – New findings from the National Church Life Survey, in Building 
Stronger Parishes, Australian Catholic Bishops Conference, Sept 2011, P 6, 
https://ncpr.catholic.org.au/pdf/BSP%2005%20September%202011%20-%20Belonging.pdf accessed 5 May 
2021. 
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the loving pastoral embrace of the Church.  It means, rather, that we must look to different 
ways to wrap them in that embrace.  
We would do well to remember the words of Pope Francis: 

The Spirit of the Lord Jesus, the perennial source of the Church's life and mission, 
distributes to the members of the People of God the gifts that enable each one, in a 
different way, to contribute to the edification of the Church and to the proclamation of 
the Gospel.29 

These couples, often unknown to the Church, are known to couples within the Christian 
churches, through their workplaces, the schools to which they send their children, the 
communities in which they live and conduct their social lives.  As such, it becomes clear that 
any outreach vehicle, process or program must focus on the laity, in any Christian church, 
whereby they invite their brothers and sisters in Christ, whether active in a church or not, to 
come together in their homes, there to recognize each other, listen to and learn from each 
other, and in the process, call each other forth in realizing and celebrating the gift of unity 
they live in their marriages, a gift that is also there for the healing of ecclesial estrangement.  
In this, Mixed-Religion couples form both a significant part of the outreach resource, and a 
significant part of the people to be reached. 
Such outreach should not be intended to increase ecclesial participation, though that may be a 
result.  It should, rather, seek to help Mixed-Religion couples, both active and inactive 
participants in the life of the Church, to discover their own experience of living within their 
respective traditions and with each other’s, reflect on that experience, and through that 
reflection come to know their own value as gift to each other and to the Body of Christ, the 
Church.   
This involves pastoral understanding, something which goes beyond pastoral care.  As Ruth 
Reardon says,  

[Pastoral understanding] implies dialogue.  It requires a willingness on the part of the 
church communities to listen to the experience of interchurch families, to be 
challenged by it, and to consider its wider implications for their own living of the path 
to Christian unity.30 

Their experience must be recognized, welcomed, included, and nurtured, first and foremost 
for the wellbeing of the couple in their realization and revelation of unity.  We can leave the 
rest to God, trusting that His power working in us can do infinitely more than we can ask or 
imagine. (Eph. 3:20) 
In short, the laity must be empowered and equipped to take up their work of sharing and 
enhancing the gift of faith and unity which has been given them, and which they are called to 
share, as gift, with each other. 
In so doing, they will become living signs of the unity of their marriage.  Equally, however, 
and of great importance, they will participate in “the formation of a practical laboratory of 
unity”.31  As such laboratories, sharing their gift with their churches and the Church, they 
walk the path to healing our ecclesial estrangement.   

 
29 Pope Francis, Spiritus Domini. Read more at: https://international.la-croix.com/news/religion/what-is-an-
acolyte/14431 
30 Ruth Reardon, “Living the Path to Christian Unity” in the Journal of the Association of Interchurch Families, 
Vol 10 No 1, 2002, p1, http://interchurchfamilies.org/journal/pdf/2002V10N01January.pdf#page=1. 
31 Address of Benedict XVI, Warsaw, Poland, (Rome: Libreria Editrice Vaticana, 2006). 
https://w2.vatican.va/content/benedict-xvi/en/speeches/2006/may/documents/hf_ben-
xvi_spe_20060525_incontro-ecumenico.html accessed 2 Mar 2018. 
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How might this come about? 
The Way Forward 
Two elements present themselves.  The first is that of Receptive Ecumenism, or ‘RE’.  For 
this, I am most indebted to the work of Dr Paul D. Murray of Durham, UK, who says “The 
essential principle behind Receptive Ecumenism is that the primary ecumenical responsibility 
is to ask not ‘What do the other traditions need to learn from us?’ but ‘What do we need to 
learn from them?’ The assumption is that if all were asking this question seriously and acting 
upon it then all would be moving in ways that would both deepen our authentic respective 
identities and draw us into more intimate relationship.”32 
While the self-critical and ecclesially reforming dimension to RE can be lost from view, (as 
Dr Murray says, “become sanitised down into encouraging us just to be a bit more 
appreciative of each other”), RE invites us to something more challenging and transformative 
than that; something which seeks to take our unitive realities, in all their imperfection, 
seriously.  Dr Murray sees interchurch marriages as wonderful RE sacraments because the 
fundamental movement at the heart of RE – which is the movement of the Spirit – is the 
movement of love. RE is at its core a matter of falling in love; the kind of love that moves us, 
drives us, enables us to become more than we have been.33 
In this, people in Mixed-Religion marriages, and especially those in that subset known as 
interchurch marriages, can be called to mission – “very humble, of course, but prophetic to 
serve the unity of the church. Mission to encourage meetings between the local churches, 
Mission to remind the members of these churches of the practical points which unite us, 
Mission to go beyond the rules, for example in the field of eucharistic hospitality, Mission to 
help our churches forward on the road to unity.”34 
RE, like marriage, does not make the difficult questions go away!  What it does is establish a 
relationship, one of respect and love, within which we become capable of dealing with the 
hard questions.   
In the words of Beda Müller OSB and Peter Hompa, “Our experience has been that those 
couples and families who have faced up to the challenge themselves have often become 
ecumenical pioneers and have built bridges between their communities. In the process their 
own faith has deepened. Here we truly can speak of interchurch families.”35 
It will not be possible for Mixed-Religion couples, even fully interchurch families, to resolve 
everything.  That is not possible in the context of estranged churches.  But a process of 
Receptive Ecumenism, led by lay people who are supported and encouraged by clergy, 
relating to their peers both inside and outside of the Church and the churches, with their 
church leaders participating by listening and learning more than telling and teaching, may 
help resolve some questions.  More importantly, it will enable Mixed-Religion couples, and 
their churches, to more easily live peacefully with the questions that remain, knowing they 
are being recognized and valued, until the unity that Christ prayed for is brought to fruition 

 
32 Cf https://www.dur.ac.uk/theology.religion/ccs/constructivetheology/receptiveecumensim/, accessed 13 Jan 
2021. 
33 Private email conversation between Dr Murray and the writer. 
34 Eric Lombard, “From Problem to Mission” in Journal of the Association of Interchurch Families, Vol 2, No. 
1, January 1994, http://interchurchfamilies.org/index.php/the-journal/1990-1995/january-1994-2-1/255-from-
problem-to-mission.html accessed 9 July 2019. 
35 Beda Müller OSB and Peter Hompa, “30 Years of Seminars for Interchurch Couples and Families” in Issues 
and Reflections, Neresheim, and Leonberg-Gebersheim, Germany, 1999, 
http://interchurchfamilies.org/index.php/issues-and-reflections/9-uncategorised/275-30-years-of-seminars.html, 
accessed 15 July 2020 
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by the Spirit at a time and in a form that God alone knows, and in a manner which God alone 
can do. 
The other critical element is to begin changing the way we talk, and therefore think, of 
ecumenism.  Let us begin by working together with other churches and ecclesial communities 
on those secular realities which impact all: poverty, climate change, social justice, care for 
the earth.  Let us begin to celebrate what we hold in common, rather than focusing on what 
divides us.  Let us cease calling for ‘conversion’, and instead begin to listen to what Mixed-
Religion couples have to say about their lives together; about what they have learned from 
each other, and hand on to their children, about faith in Jesus the Christ.  Let us have the 
courage to cease talking about our unity as “real yet imperfect” and begin talking about it as 
“imperfect yet real”.  Let us begin gathering data on marriages where only one Catholic is 
involved, in such a way that we begin to differentiate, not to put one type of marriage higher 
or lower than another, but to position our own minds and hearts to recognize and value the 
differences, engage in appropriate pastoral understanding.  And finally (and perhaps most 
importantly, though all the foregoing will contribute), let us begin talking of Mixed-Religion 
marriages as potential gift to our Church for the healing of the estrangement that forms a key 
part of our history. 
Conclusion 
We have seen that in Australia, as in Canada, the prevalence of Mixed-Religion marriages is 
significantly greater than is recorded in Catholic Church records.  We have seen that there 
exists, within the Church, a systemic pattern of not differentiating between different types of 
marriage, ecclesiologically and theologically, where only one spouse is Catholic. We have 
demonstrated that Mixed-Religion marriages are potential gift to the churches of which the 
spouses are part, for the healing of ecclesial estrangement.  We have also recognized that 
many of such couples are unknown to Catholic leaders, and are better reached by the laity 
exercising their own call to ministry.  We have seen that Receptive Ecumenism is a way 
forward in recognizing and nurturing these gifts for the good of the whole world.  And we 
can see that changing the way we talk about and approach Mixed-Religion marriages, and 
indeed ecumenism itself, can make a difference in the potentiality of their gift to the Church. 
If someone you know is in a Mixed-Religion marriage, and would like to participate in a 
series of events based on Receptive Ecumenism, using Zoom as the facilitation vehicle, 
please have them contact the writer at ray.temmerman@gmail.com. 

Ray Temmerman 
Ray Temmerman (Catholic) is married to Fenella (Anglican).  They are part of the 
Interchurch Families International Network (IFIN).  Ray administers the website of the IFIN 
(http://interchurchfamilies.org). 
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i Catholic Population in Australia, 2016 

ABS/NCPR, 2016 Total Total % 
Diocese Population Catholics Catholic 

Adelaide     1,511,576       274,135  18% 
Armidale        184,229         42,490  23% 

Ballarat        422,850         95,696  23% 
Bathurst        232,699         65,677  28% 
Brisbane     3,418,901       708,701  21% 

Broken Bay        942,438       215,449  23% 
Broome          35,487           8,480  24% 

Bunbury        363,104         64,296  18% 
Cairns        277,411         60,977  22% 

Canberra & Goulburn        655,891       155,088  24% 
Darwin        224,610         45,151  20% 

Geraldton        126,105         27,596  22% 
Hobart        509,965         79,454  16% 

Lismore        504,437       104,580  21% 
Maitland-Newcastle        706,930       154,475  22% 

Melbourne     4,554,459    1,067,030  23% 
Parramatta     1,155,462       322,677  28% 

Perth     1,948,734       429,715  22% 
Port Pirie        166,872         27,069  16% 

Rockhampton        445,776       108,566  24% 
Sale        566,079       123,594  22% 

Sandhurst        380,580         90,189  24% 
Sydney     2,455,169       594,145  24% 

Toowoomba        272,114         65,212  24% 
Townsville        288,748         79,008  27% 

Wagga Wagga        205,332         60,674  30% 
Wilcannia-Forbes        107,512         29,264  27% 

Wollongong        724,241       189,834  26% 
Totals:   23,387,711    5,289,222  22.6% 
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ii Catholics in a Relationship: Marital 

 ABS/NCPR, 2016   
 Marital Households   Marital 

Diocese CC MR DC Totals 

Adelaide          32,399      22,761      16,595         71,755  

Armidale            3,519        5,923        1,201         10,643  
Ballarat          10,089        8,872        5,444         24,405  

Bathurst            5,932        8,026        2,088         16,046  

Brisbane          68,309      76,535      37,578       182,422  
Broken Bay          23,375      22,625      12,942         58,942  

Broome               441           333           237           1,011  

Bunbury            6,015        7,647        3,974         17,636  
Cairns            5,881        5,734        2,875         14,490  

Canberra & Goulburn          16,212      16,017        8,302         40,531  

Darwin            3,860        2,636        2,126           8,622  
Geraldton            2,058        2,162        1,383           5,603  

Hobart            6,012      11,127        5,073         22,212  

Lismore            9,511      13,697        4,889         28,097  
Maitland-Newcastle          13,499      20,621        7,001         41,121  

Melbourne        136,907      67,383      60,795       265,085  

Parramatta          43,899      22,788      11,437         78,124  
Perth          48,875      34,556      25,222       108,653  

Port Pirie            2,486        2,912        1,578           6,976  

Rockhampton            9,907      12,756        3,970         26,633  
Sale          14,437      10,653        7,867         32,957  

Sandhurst            9,353        8,983        5,163         23,499  

Sydney          75,410      35,024      25,109       135,543  
Toowoomba            6,433        8,181        1,993         16,607  

Townsville            7,063        8,023        2,958         18,044  

Wagga Wagga            6,455        6,580        2,020         15,055  
Wilcannia-Forbes            2,474        3,430        1,019           6,923  

Wollongong          21,551      20,189        8,067         49,807  

 Total Marriages:         592,362    466,174    268,906    1,327,442  
% of all marriages: 44.6% 35.1% 20.3%   

Total Catholics:     1,184,724    466,174    268,906    1,919,804  

As % of all Married Catholics: 61.7% 24.3% 14.0%   
Marriages, Reporting Dioceses:        289,847    255,948    141,242       687,037  

% of Marriages, Reporting Dioceses: 42.2% 37.3% 20.6%   

Total Married Catholics, Reporting Dioceses:        579,694    255,948    141,242       976,884  
% of all Married Catholics, Reporting Dioceses: 59.3% 26.2% 14.5%   

As % of all Catholics in Australia: 22.4% 8.8% 5.1% 36.3% 
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iii Catholics in a Relationship, De facto: 

 ABS/NCPR, 2016   
 De facto Households   De facto 

Diocese CC MR DC Totals 
Adelaide           3,457      4,268        5,647      13,372  
Armidale              680      1,318           601        2,599  

Ballarat           1,397      1,625        2,054        5,076  
Bathurst           1,080      1,733           926        3,739  
Brisbane         11,799    15,551      15,316      42,666  

Broken Bay           2,413      3,443        3,557        9,413  
Broome              365         219           236           820  

Bunbury              992      1,336        1,480        3,808  
Cairns           1,229      1,514        1,419        4,162  

Canberra & Goulburn           2,316      3,147        3,228        8,691  
Darwin           1,472         951        1,374        3,797  

Geraldton              622         573           763        1,958  
Hobart           1,193      2,112        2,124        5,429  

Lismore           1,461      2,742        1,885        6,088  
Maitland-Newcastle           2,309      4,173        2,757        9,239  

Melbourne         15,065    12,408      21,562      49,035  
Parramatta           3,951      4,167        3,670      11,788  

Perth           6,822      6,393        9,760      22,975  
Port Pirie              496         600           646        1,742  

Rockhampton           2,204      2,803        1,817        6,824  
Sale           1,990      1,997        2,600        6,587  

Sandhurst           1,415      1,626        1,825        4,866  
Sydney           8,901      7,294      10,686      26,881  

Toowoomba           1,052      1,748           823        3,623  
Townsville           1,769      1,943        1,579        5,291  

Wagga Wagga              838      1,309           864        3,011  
Wilcannia-Forbes              566         817           438        1,821  

Wollongong           2,590      3,658        2,971        9,219  
 Total De facto:          80,444    91,468    102,608    274,520  

% of all De facto: 29.3% 33.3% 37.4%   
Total Catholics:       160,888    91,468    102,608    354,964  

As % of all De facto Catholics: 45.3% 25.8% 28.9%   
De facto Relationships, Reporting Dioceses:         41,870    49,877      54,796    146,543  

% of De facto, Reporting Dioceses: 28.6% 34.0% 37.4%   
Total De facto Catholics, Reporting Dioceses:         83,740    49,877      54,796    188,413  

% of all De facto Catholics, Reporting Dioceses: 44.4% 26.5% 29.1%   
As % of all Catholics in Australia: 3.0% 1.7% 1.9% 6.7% 
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iv Catholics in a Relationship, Amalgamated: 

 ABS/NCPR, 2016   
 Relationships, Amalgamated   

Diocese CC MR DC Total 
Adelaide         35,856      27,029      22,242          85,127  
Armidale           4,199        7,241        1,802          13,242  

Ballarat         11,486      10,497        7,498          29,481  
Bathurst           7,012        9,759        3,014          19,785  
Brisbane         80,108      92,086      52,894        225,088  

Broken Bay         25,788      26,068      16,499          68,355  
Broome              806           552           473            1,831  

Bunbury           7,007        8,983        5,454          21,444  
Cairns           7,110        7,248        4,294          18,652  

Canberra & Goulburn         18,528      19,164      11,530          49,222  
Darwin           5,332        3,587        3,500          12,419  

Geraldton           2,680        2,735        2,146            7,561  
Hobart           7,205      13,239        7,197          27,641  

Lismore         10,972      16,439        6,774          34,185  
Maitland-Newcastle         15,808      24,794        9,758          50,360  

Melbourne       151,972      79,791      82,357        314,120  
Parramatta         47,850      26,955      15,107          89,912  

Perth         55,697      40,949      34,982        131,628  
Port Pirie           2,982        3,512        2,224            8,718  

Rockhampton         12,111      15,559        5,787          33,457  
Sale         16,427      12,650      10,467          39,544  

Sandhurst         10,768      10,609        6,988          28,365  
Sydney         84,311      42,318      35,795        162,424  

Toowoomba           7,485        9,929        2,816          20,230  
Townsville           8,832        9,966        4,537          23,335  

Wagga Wagga           7,293        7,889        2,884          18,066  
Wilcannia-Forbes           3,040        4,247        1,457            8,744  

Wollongong         24,141      23,847      11,038          59,026  
 Total Relationships:        672,806    557,642    371,514     1,601,962  

% of all Relationships: 42.0% 34.8% 23.2%   
Total Catholics:    1,345,612    557,642    371,514     2,274,768  

Catholics as % of all Relationships: 59.2% 24.5% 16.3%   
All Relationships, Reporting Dioceses:       331,717    305,825    196,038        833,580  

% of All Relationships, Reporting Dioceses: 48.3% 44.5% 28.5%   
Catholics, All Relationships, Reporting Dioceses:       663,434    305,825    196,038     1,165,297  
% of all De Facto Catholics, Reporting Dioceses: 67.9% 31.3% 20.1%   

As % of all Catholics in Australia: 25.4% 10.5% 7.0% 43.0% 
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v Responses by Diocese 

 Response by Diocese     

 CC MR DC Combined Total 
Adelaide              -    
Armidale                 -    

Ballarat                74      86       52         212  
Bathurst                 -    
Brisbane              347                304       651  

Broken Bay                78      43       30         151  
Broome              -    

Bunbury              -    
Cairns              -    

Canberra & Goulburn              -    
Darwin              -    

Geraldton                  8        5         4           17  
Hobart                32                64         96  

Lismore                55                  43         98  
Maitland-Newcastle                64                  70       134  

Melbourne              -    
Parramatta              -    

Perth              357    104     204         665  
Port Pirie                  8        5       23           36  

Rockhampton              -    

Sale                40      24  
 
UNK           64  

Sandhurst                44      32       29        105  
Sydney              820                692    1,512  

Toowoomba                34      34       23           91  
Townsville              -    

Wagga Wagga              -    
Wilcannia-Forbes              -    

Wollongong                 -    
 Total Marriages:            1,961    333     365         1,173    3,832  

% of all marriages: 51.2% 8.7% 9.5% 30.6%   
Responses by Category: 13 8 7 5   

As % of all responses:   62% 54% 38%   
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vi Responding diocesan data vs ABS/NCPR data for Catholic-Catholic marriages as a percent of all marriages: 

 Response by Diocese ABS/NCPR, 2016   

 Marital     Marital   
Diocese CC Total Diocese % ABS/NCPR % CC Total 
Ballarat 74 212 34.9% 41.3% 10089 24405 

Brisbane 347 651 53.3% 37.4% 68309 182422 
Broken Bay 78 151 51.7% 39.7% 23375 58942 

Geraldton 8 17 47.1% 36.7% 2058 5603 
Hobart 32 96 33.3% 27.1% 6012 22212 

Lismore 55 98 56.1% 33.9% 9511 28097 
Maitland-Newcastle 64 134 47.8% 32.8% 13499 41121 

Perth 357 665 53.7% 45.0% 48875 108653 
Port Pirie 8 36 22.2% 35.6% 2486 6976 

Sale 40 64 62.5% 43.8% 14437 32957 
Sandhurst 44 105 41.9% 39.8% 9353 23499 

Sydney 820 1512 54.2% 55.6% 75410 135543 
Toowoomba 34 91 37.4% 38.7% 6433 16607 

 1961 3832 51.2% 42.2% 289847 687037 
 


